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know that the distinction between creation and conservation is
solely a distinction of the reason1. But this self-same light of
nature lets us Jcnoic that nothing can create itself, and that hence
nothing can conserve itself.

But to pass down from the general thesis to the particular one*
concerning God, it will now, in my opinion, be more evident that God
can be self-derived not in the positive sense, but only negatively,
i.e., in the sense ofnoi proceeding from anything else.

And firstly, it clearly follows from the premiss that M. Descartes
advances in order to prove that if a body exists per se, it must be per
se in the positive sense. For, he says, the several parts of time are
not derived from one another, and hence, though that body be
supposed to have existed up to the present time per se, i.e. without
any cause, that will not suffice to make it exist in future, unless
there be some power contained in it which, as it were, re-creates it
continually3.

But, far from this argument being applicable to the case of a
supremely perfect and infinite being, the opposite rather can clearly
be inferred, and for opposite reasons. For the idea of an infinite
being contains within it that of infinite duration, i.e. a duration
bounded by no limits, and hence indivisible, unchanging, and existing
all at once; one in which it is only erroneously and by reason of the
imperfection of our intellect that the conception of prior and posterior
can be applied.

Whence it manifestly follows that the infinite Being cannot be
thought to exist even for one moment without our conceiving at the
same time that it ahvays has and always will exist (a fact that our
author himself elsewhere proves); hence it is idle to ask why it con-
tinues in existence.

Nay, as Augustine frequently shows (an author ivhom none since
the time of the sacred writers have surpassed in tJie worthiness and
sublimity of what they say concerning God), in God there is no past
or future, but alivays present existence [-which clearly shows that we
cannot without absurdity ask why God continues to exist41'].

Further, God cannot be thought to be self-derived in the positive
sense, as if He originally brought Himself into existence, for in that
case He would Jiave existed before He existed. He is said to be self-
derived merely because, as our author frequently declares, as a fact
He maintains Himself in existence.

1 Med. in. vol. i. p. 168 sub Jin.                      2 hypothesim, L. V.

4 Abridgement of a long clause added in F. V.